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LETTERS ON ELECTION, 
By Richard Wright of Glasgow, (Scotland.) 
(Continued from page 131.) 

LETTER IX. 

Dialogue between X, Z, and the Author, on 
Election. 

Dear Sir—The following Dialogue between X, 
Z, and myself, may serve to obviate some difficul- 
ties which may be supposed, by persons who enter- 
tain different ideas, to attend the statement I have 
civen of the doctrine of election : 

'X. Having read your Letters on Election, I find 
you suppose that a part of mankind are chosen with 
a view tothe good of the whole, that all the bless- 
ings bestowed upon the elect are intended to make 
them a blessing to others, and that the unalterable 
design of Jehovah is to have mercy upon the whole 
human race, and make them all ultimately happy. 
I will thank you to inform me how such ideas are to 
be reconciled with the positive declaration of the 
Most High, “U will have mercy on whom I will 
have mercy,” Exod. xxxiii. 19; Rom. ix. 15. Is 
it pot evident from these words, that the Lord exer- 
ciseth his mercy in a sovereign Way, as it pleaseth 
him ? 

luthor. Undoubtedly, Jehovah is an absolute so- 
vereign, and exerciseth his mercy, as he doth all his 
divine attributes, according to his own good plea- 
sure; but why should we suppose that the sove- 
reignty which God displays in the exercise of his 
wercy, limits it to a part of his creatures, when we 
are expressly told, that “His tender mercies are 
ever all his works,” and, that “His mercy endureth 
for ever?” If the Most High did not display his 
divine sovereignty in showing mercy to sinners, it 
might be doubted whether that mercy would ulti- 
mately overcome every obstacle to their happiness ; 
but what can stand against the sovereignty of God ? 
What can prevent his doing his pleasure in showing 
mercy, in which he delighteth, to all his creatures 
who, through sin, have brought themselves into a 
state of misery, that he may rejoice in them, and 
they all praise him? If the unbelief and aggravated 
iniquity of the Israelites, did not prevent his fulfil- 
ling his promises and gracious intentions respecting 
them, because his mercy interposed in a sovereign 
way in their behalf, which appears to be a thing re- 
ferred to in the words you have quoted, may it not 
be concluded, that all the sins and miseries of inan- 
kind, will not prevent the final accomplishment of 
his gracious promises and kind intentions relating 
to them, through the interposition of his mercy in 
their behalf? 








X. But is not the merey of God discriminating ? 
Are all alike partakers thereof? And are not divine 
favours bestowed through the exercise of discrimi- 
nating mercy? For the Apostle hath declared “It 
is not of him that willeth, nor of him that runneth, 
but of God that showeth mercy.” 

eluthor. Let all this be fully admitted, what will 
it prove? Not that God's merciful disposition and 
gracious designs are limited to a part of his crea- 
Not that all shall not, sooner or later, be 
Qaly, that all are 
The 
mercy of God not being at present equally experi- 
enced by all, is no proof that all will not ultimately 
become recipients thereof; there was a time when 


tures. 
made partakers of his mercy. 
not alike partakers of it in the present state. 


he said he would have no mercy upon the Israelites; 
Isa. xxvii. 11; Hosea ii. 45 t. e. he would execute 
all bis threatenings upon them, yet a time shall 
come when he will have mercy upon them all; 
Rom. xi. 32. 

There are periods in which God hath shown, and 
will show, his wrath or displeasure against sin; but 
he will not be always wrath, bis wrath endureth for 
a moment, but his mercy endureth for ever: there- 
fore, mercy will ultimately ttiumph. Are not the 
tender mercies of God over all his creatures indis- 
criminately ? Hath he net demonstrated his love to 
all mankind, by giving his Son to die for them? Is 
not the mercy of God manifested to sinners indis- 
criminately in the gospel? Can any reason be as- 
signed why all who hear the gospel do not become 
recipients of divine mercy, so as to be saved by it, 
but their rejection of it? If the carrying into effect 
the gracious designs of Jehovah depended upon the 
creature, then there would be great danger of their 
miscarrying ; then we should have cause to fear the 
universal restoration would never take place; but, 
since the accomplishing of all that God hath spoken 
is not of him that willeth, nor of him that runneth, 
but of God that showeth mercy, we may depend 
upon it every word shall be fulfilled, every thing, 
sooner or later, done for, and every blessing bestow- 
ed upon, every creature, that can be necessary to 
reconcile all to God ; Col. i. 20. 

X. How can [ admit your reasoning to be just, 
seeing the Apostle hath not only said that God hath 
mercy on whom he will; but also that whom he will 
he hardeneth, and hath adduced the case of Pha- 
raoh as a proof of his position? Rom. ix. 17, 18. 

Author. Weill, let us examine this matter, and 
not be hasty in drawing a conclusion which would 
be irreconcileable with the divine character and 
perfections, as revealed to us in the Scriptures ; for 
who ean reconcile with the belief that God is love, 











138 GOSPEL 


HERALD. 





that he loves all mankind, that he is good unto all, 
and his tender mercies over all iis works, the suppe- 
sition that by withholding his mercy he renders sin- 


ners impenitent, and then pumshes them for their 
impenitence ? Who can reconcile with divine jus- 
tice, the netion that God is both the author and 
punisher of the obduracy aud impenitence of sin- 
ners? Who can reconcile with such a view of the 
divine conduct, his unalterable abhorrence of ini- 
quity, and strong protestations against it, and, in 
particular, the words of the Apostle, James 1. 13; 
“ God cannot be tempted with evil, neither tempteth 
he any man ?” 

X. How then will you explain the passage in 
question ? 

“Author. Let us first consider the case of Pharaoh, 
as it is from thence the Apostle draws his conclu- 
sion, “ whom he will he hardeneth,” the words are 
“For the Scripture saith unto Pharaoh, even for 
this same purpose have I raised thee up, that I might 
show my power in thee, and that my name might 
be declared throughout all the earth.” To what 
raising up of Pharaoh, do these words refer? To 
his being brought into existence and raised up to 
manhood ? I presume not, there is nothing in the 
passage that implies any thing like it: and it would 
be utterly unworthy of God to bring a creature into 
being, and raise him to manhood, for the purpose of 
making him a hardened rebel, that he might have 
the honour of destroying him. Do the words refer 
to Jehovah's raising Pharaoh to the throne, after he 
had made himself a hardened and impious wretch ¢ 
This would very well agree with Dan. iv. 17; 
wicked men have frequently been raised to great 
power, that they might become a scourge in the 
hands of a righteous providence, and that their 
wrath might be made to praise the Lorn; but I am 
of the opinion that the passage we are considering, 
refers to God’s raising up Pharaoh and making him 
to stand after his sins had brought him to the brink 
of destruction, to his being spared after he made 
himself a vessel of wrath fit to be cut off, though 
Jehovah knew, when he raised him up from the de- 
struction which was coming upon him by the former 
plagues, that the divine long-suffering would be the 
occasion (not the necessary cause) of his hardening 
his heart the more. 

X. How do you suppose, then, God hardened 
Pharaoh's heart ? 

Author. Not by infusing an impenitent disposi- 
tion into his mind, nor by placing him under an 
unavoidable necessity of continuing in rebellion, for 
then would Pharaoh have been an object of pity, 
not of blame or punishment; but, I conceive, the 
Most High was said to harden his heart, because 
the divine conduct towards him was the occasion of 
his heart being hardened, though its becoming the 
occasion of his obduracy was owing to his voluntary 
ignorance and abuse of it; so because sentence 
against an evil work is not executed speedily, there- 
fore, the heart of the sons of men is fully set in 
them to do evil, Eccl. viii. 11; and the goodness 
of God, which has a tendency to lead men to re- 
pentance, through their abuse of it, becomes the 


occasion of their heaping up to themselves wat); 
against the day of wrath; Rom. ii. 4, 5. 

X. Are we to understand nothing more than this 
by God’s hardening the hearts of men ? 

Aluthor. If any thing more be intended by it, | 
think it is, that when those towards whom God hath 
exercised much long-suffering, have made them. 
selves vessels of wrath, fitted for destruction, hic 
conduct towards them is such, as to suffer their jp 
fatuation to continue until they are justly made 
monuinents of his displeasure against sin, as Pha 
raoh’s did, till he was drowned in the sea; as the 
table of the Jews became a snare and a trap unt 
them; and as God sent those who would pot re 
ceive the love of the truth that they might be saved 
strong delusion, that they should believe a lie, thar 
they might be damned ; by suffering such circum 
stances to arise as would strongly delude them, and 
by such delusion bringing them under his terrible 
judgments, which I suppose to be the thing intende:! 
by danmnation in the passage alluded to, that so they 
might be made examples of his indignation against 
incorrigible unbelief and disobedience. 

X. But does not the Apostle speak of God's act- 
ing from his own sovereign will, when he hardens 
sinners ? 

“luthor. What then? Can there be any thing 
contrary to wisdom, justice, and goodness, in the 
sovereign operations of the divine will? Can it be 
possible for God so harden any creature in the sense 
before-mentioned, until he hath so completely mad 


hunself a vessel of wrath, as to render it wise, just 


and good, for him to be made an example of the 
divine displeasure? Was not this the case with 
respect to Pharaoh, the Jews when they had filled 
up the measure of their iniquities, and of those who 
received not the love of the truth ? 

X. Bat do you suppose that God will ever afte: 
have merey upon those who are made monuments 
of his displeasure ? 

Author. Yes, for it is expressly declared of the 
Jews, that God hath concluded them all, or shu 
them up, in unbelief, not that he might for ever 
withhold his mercy from them, but that he mighi 
have mercy on all; Rom. xi. 32. 

X. For what end do you suppose God hardens 
sinners, in the sense which you admit he does it ? 

-luthor. The end of his conduct towards Pharaol: 
was, that his name might be declared throughout 
all the earth; Rom. ix. 17. His design in making 
the Jews monuments of his just displeasuve was, 
that they might in due time be brought to fear his 
name, and be made recipients of his mercy ; Deut. 
xxviii. 58; Ezek. xvi. May it not be concluded he 
hath the same end in view jn all similar cases, see- 
ing he doth not afflict willingly, nor grieve the 
children of men? Lam. iii. 33. | 

X. The Apostle hath compared the Most High 
to a potter, who hath power over the clay, of the 
same lump, to make one vessel unto honour, and 
another unto dishonour; Rom. ix. 21. How will 
you reconcile that comparison with your views of 
election ? 





luthor. I feel no difficulty here. No potter can 
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have greater power over the clay, of the same mass 
to make such different vessels as seemeth good to 
him, than God hath over the whole human race, 
to place them in such situations, and fit them for 
such purposes as seemeth good to him; but, did you 
ever know or hear of a potter who, to display his 
power over a inass of ciay, formed a part of it into 
vessels of the most curious workmanship, calculated 
for the most useful purposes, and of the other part 
formed such vessels as could never become either 
useful or ornamental, but were fit only to be dashed 
in pieces, or remain useless Jumber, a lasting monu- 
ment of the caprice or incapacity of the artificer ? 
Would not you think such a potter a very foolish 
man? If we knew of such a potter, would it not be 
most absurd to compare the only wise God to such 
a foolish and capricious man? Every skilful potter 
will form every part of his clay into some useful 
vessel, if he be capable of doing it, and surely 
though a mortal may fail in his ends of utility, for 
want of skill and ability, the infinitely wise and 
powerful God cannot. 

X. How, then, will you explain the matter ? 

Author. The Apostle referred to the power of the 
potter over the clay, in answer to a question which 
he supposed an objector to his reasoning, in the 
preceding part of the chapter, would ask, to show 
more fully the propriety of that reasoning. Hath 
the Potter power over clay, of the same mass to 
form different kinds of vessels, some for what men 
call honourable, and some for what they call dis- 
honourable uses, but all for some use ; and shall it 
not be admitted that God hath the same power over 
his creatures, of the same family, the descendants 
of Adam, to make more or less honourable nations, 
as the Israelites, the [shmaelites, and the Edomites: 
to make Israel a peculiar vessel, which he would fill 
with his glory, while Moab was his wash-pot, and 
he cast his shoe over Edom? Psalm Ix. 8. What 
could deprive him of the power of manifesting his 
discriminating mercy to Israel, of making them a 
vessel of that mercy, while he made the Edomites, 
for their sins, a vessel of dishonour? Mal. i. 4. 
What inconsistency was there in his making Pha- 
raoh, who had fitted himself for destruction, a dis- 
honourable vessel, by bringing his plagues and 
judgments upon him, while he made Israel a vessel 
of mercy, by his merciful interposition for their de- 
liverance, and of honour, by raising them to the 
most honourable station among the nations? Some- 
thing like this I understand to be the Apostle’s de- 
sign, in the comparison we have noticed, and to 
show the Jews that the same power which had 
raised them to such high honour, could reduce 
them to the most dishonourable situation among the 
nations, while those who were called by the gospel 
should, as vessels of mercy, become recipients of 
honour and glory. 

X. But how will you prove, that vessels of wrath 
and dishonour shall ever be restored to happiness ? 

luthor. If when a vessel is marred in the hands 
of a potter, he can form it again, and continue his 
work, until he hath completed it to his own mind, 
shall it be said that Jehovah cannot do the same 















































with his creatures, if they be marred under his 
hand in his dispeusations towards them, and broken 
in pieces like a potter’s vessel? Cannot he form 
them again, continue his dispensations towards, and 
his operations upon them, until he has made them 
such as he can rejoice in, pure and happy beings? 
Shall it be said, that God hath less power over his 
ereatures than the potter hath over the clay ? When 
the Lord commanded Jeremiah to go down to the 
potter’s house, and the prophet had there seen the 
vessel which the potter made marred in the artifi- 
cer’s hand, and formed again by him into another 
vessel, as it seemed. good to him to make it, the 
question was asked, “O house of Israel, cannot I 
do with vou as this potter, saith the Lord? Behold, 
as the clay is in the potter’s hand, so are ye in mine 
hand, O house of Israel!” Jer. xviii. 6. If God 
can do thus with the house of Israel, cannot he do 
the same with all his creatures? The Apostle de- 
clares, not only that all things are of God, and 
through bim, but likewise that all things are to him, 
Rom. xi. 36. But how can all things be to him, 
unless all things be made ultimately to enjoy and 
praise him ? 

Z. 1 think you have sufficiently answered the 
inquiries of X. But there is one which I beg leave 
to mention, which perhaps you will find more diffi 
culty in answering. You will admit that God was 
as capable of manifesting himself to the whole 
world, and of blessing ail mankind, at the time when 
he called and blessed Abram, as he was of manifest- 
ing himself to, and blessing that patriarch. You 
will also admit that the Most High was as capable 
of giving the lively Oracles to, and of establishing 
his pure worship among all the nations of the earth, 
as he was of giving those Oracles to, and of esta- 
blishing that worship among the Jews. You wil! 
farther adinit, that God did, at that very time, lov. 
all his creatures, yet you contend that he bestowed 
great favours upon some, which he did not bestow 
upon others. I ask, therefore, how you will recon- 
cile your statement of the peculiar dispensations of 
divine grace, with what you assert concerning the 
love of God to all his creatures? If he loved all, 
why did he not manifest himself to all at the same 
time ? Why did he distinguish one nation with his 
favours, if he desired that all nations should be the 
recipients of his infinite goodness ? 

Author. I trust I have, ir the course of my Let- 
ters, brought forward such facts as fully subtantiate 
the doctrine of God’s peculiar and distinguishing 
grace ; and that [ have sufficiently proved that the 
divine love, mercy, and grace, extend to all man- 
kind; now, though there should seem to us some 
difficulty in reconciling the doctrines of distinguish - 
ing and of universal favour, if we find full evidence 
of both in the Holy Scriptures, ought we on account 
of the supposed difficulty to reject either? Ought 
we not rather to conclude that, as both appear to be 
doctrines of revelation, they must perfectly agree ; 
and that. it is owing to the ignorance and weakness 
of our minds that we cannot perceive their perfect 
agreement ? I hope the premises which I have la- 
boured to establish, will warrant the conclusion, 
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that God hath in all cases done that which is most 
calculated to produce the greatest good to the whole 
creation, and if I should not be able to solve every 
difficulty, you ought to impute it to my weakness 
and want of farther knowledge, not to any defect in 


the premises themselves, if they appear to be 
strictly scriptural. 
capacities are, it cannot be surprising that we 
should not fully comprehend the plans of infinite 


Considering how limited our 


wisdom. Paul himself, when reasoning upon the 
depth of the wisdom and knowledge of God, dis- 
played in his ways of providence and grace, ex- 
claimed, “O the depths!—How unsearchable are 
his judgments and his ways past finding out!” 

Z. Lam not disposed to controvert the truth of 
what you have now stated, being aware that we may 
imagine contradictions where none in reality exist: 
yet [ think when we cannot see the perfect agree- 
ment of any two propositions, we ought to inquire 
and examine until we discover their entire harmo- 
ny: Lam fully satisfied that there can be no coutra- 
diction in what God hath spoken, yet I shall be 
glad to hear what more you have to say in reply to 
my inquiry. 

luthor. 1 think I have already fully shown, in 
my Letters, that God’s design in blessing a part 
was, through them, to make all mankind happy; but 
if this be not deemed sufficient to remove from the 
Most High all charge of partiality and want of love 
to the rest, I would ask, bow you think it consists 
with the infinite wisdom and goodness of God, with 
his love to all his works, to have made them so va- 
rious in their capacities, situations, and enjoyment ; 
for a great diversity must be discovered in this re- 
spect, if we begin with angels, principalities, and 
powers, in heavenly places, and descend on the scale 
of being to the most diminutive insects? All are 
not endowed with the same powers, placed in the 
same stations, favoured with the same enjoy- 
ments. 

Z. As all the creatures in the universe are parts 
of one complete system of beings, that vast variety 
which appears in their powers, stations, and enjoy- 
ments, fiom the brightest of the angelic hosts, down 
to the meanest reptiles, may be considered as a va- 
ried display of the infinite wisdom, power, and good- 
ness of God, diversified throughout all his works, 
and exhibited in as many different points of view as 
there are different productions of the divine hand. 
Besides, the variety which appears throughout the 
creation adds to its beauty, as all the parts are pro- 
portioned with the nicest symmetry, to constitute 
the most perfect and stupendous whole; and every 
part endowed with those powers, placed in that 
situation, and favoured with those enjoyments, in 
the general system, which may render them a bless- 
ing to the whole. But what has this to do with the 
subject before us? 

luthor. It may serve to illustrate the point we 
are discussing, for if the varied operations of the 
Sovereign Artificer of the universe, his forming 
some of his creatures with superior powers, placing 
them in more exalted stations, bestowing upon them 
higher enjoyments than others possess, be no way 
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inconsistent with his unceasing love to the whole 
universe of creatures, why should it be thought jp. 
consistent with the love of God to the whole race of 
man, for him to distinguish individuals with peculiar 
favours, for him to admit a degree of the same va. 
riety into the dispensations of his providence ang 
grace, which so manifestly appears in his works o; 
creation? 1 would also ask, do you not suppose 
God could have created all mankind at once, jn 
full maturity, had it been his pleasure, as he did 
Adam ? 

Z. Undoubtedly he could, had it been his good 
pleasure. 

Author. Then, how will you make it appear that 
it was more consistent with his infinite goodness to 
create one man and woman, and make them the 
progenitors of the whole human race, than it would 
have been for him to have created them all at once, 
in a state of complete manhood ? 

Z. Had they been formed all at once by the 
mighty power of God, instead of being produced as 
they now are, by generation, there would not hay: 
been that near relation, close connexion, nutual 
dependance, and those tender ties, which now sub- 
sist; from which arise all the conjugal, paternal 
and maternal, fraternal and social affections; which 
give birth to such a variety of endearments and 
tender feelings, which stimulate to so many kind 
offices, and lay the foundation of those relative du 
ties which are calculated for our improvement and 
felicity ; by which mankind are united as one great 
family, and true self-love and social are made th. 
same. Hence, I conclude, that the system of pro- 
creation Was more consistent for infinite goodness 
to establish, than that of the immediate creation ot 
the whole human race would have been, becaus 
better adapted to the progressive state of man, and 
more calculated for his improvement and happi- 
ness. 

«luthor. And may not the same be said of the dis 
pensations of divine grace? If God had blessed al! 
mankind at once, how could things have been car- 
ried forward in that progressive course which is so 
eminently calculated for the developement of all 
the divine perfections, and the gradual improvement 
of all human beings in virtue and happiness? How 
could individuals have had that wide field opened 
before them, for the exercise of faith, patience, 
fortitude, condescension, sympathy, compassion, 
and usefulness to others? God’s design is to unite 
all in one body, by the bonds of mutual Jove ; but 
can we conceive how this could be effected so well 
as by first blessing one, and then making him the 
instrument of blessing others, and so on until all are 
made happy? Thus, I conceive, the plan which 
God hath adopted of making the bestowment of pe- 
culiar favours subservient to the ends of universal 
benevolence, will be found, upon the strictest scru 
tiny, every way consistent with the universal love 
of God to his creatures. 

I remain, 
Sincerely yours, 
In the bonds of the gospel 
(To be concluded in our next.) 
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From the (Portland) Christian Intelligencer. 
ELDER HUTCHINSON’S ADDRESS, 
(Concluded from p. 132.) 

sdiv. The first covenant was made by the voice of 
aords from Mount Sinai on one hand; and by the 
consent of the one voice of the people on the other: 
But the new covenant is Jesus himself; so that he 
is not only the mediator, but the covenant also. 
isaiah xlii. 6,7. “1, the Lord, have called thee in 
righteousness, and will hold thy hand, and will 
keep thee, and give thee for a covenant unto the 
yeople, for a light of the Gentiles; to open the blind 
eyes, to bring out the prisoners from the prison, and 
them that sit in darkness out of the prison-house.” 
Chap. xlix. 8. “ Thus saith Jehovah, in an accepta- 
ple time have I heard thee, and in a day of salvation 
have I helped thee: and I will presetve thee, and 
give thee for a covenant of the people to establish 
the earth, to cause to inherit the desolate heritages.” 

tthly. The blood of the first covenant was the 
blood of beasts, which was only a figure of the true: 
but Jesus being a high priest, as well as covenant 
ind mediator (that le might be all to us) of good 
things to come, by a greater and more perfect taber- 
nacle, not made with hands, neither by the blood of 
goats, and calves, but by his own blood, he entered 
in once into the holy place, having obtained eternal 
redemption for us. Heb. ix. 11,12. Now that the 
promises made to Abraham, were the promises of 
the new covenant; and that the conditions of the 
old covenant could not make them void, is evident 
from Gal. iii. 16,17. “Now to Abraham and his 
seed were the promises made. He saith not, And 
to seeds, as of many; but as of one, And to thy 
seed, which is Christ. And this I say, that the 
covenant that was confirmed before of God in 
Christ, the law, which was four hundred and thirty 
years after, cannot disannul, that it should make 
the promise of none effect.” 

Fom all which I eannot see, but what the period 
must arrive, in the dispensation of the fulness of 
times, when all nations, kindreds, and families of 
the earth will partake of the blessings of the new 
covenant. Another occurrence which has caused 
me to hope for a restoration, is the following: 
There are a number of passages in the New Testa- 
ment scriptures, both the sayings of our Lord, and 
his apostles, which foretold a second coming of 
Christ, in which is represented his sitting on the 
throne of his glory, and coming in the clouds of 
heaven, as in Matt. xxv. His descending from 
heaven with mighty angels in flaming fire; asin 2 
Thess. 1. Wherein it is also represented, or posi- 
tively declared, that he will send the wicked away 
into everlasting fire, or punishment; and take ven- 
geance on them who know not God, and obey not 
the gospel. And many other passages there are, 
which speak much in the same manner, both in 
regard to his coming, and also his judging and 
punishing those who live ungodly. 

Now I propose for consideration, whether all 
these scriptures, or the most of them, when speak- 
ing of the end of the world, (which is connected 





is generally understood to be the period when these 
scriptures will be fulfilled) I say, may they not be 

understood to mean the end of the Jewish dispen- 

sation? And Christ’s second coming, sitting on the 
throne of his glory, &c. may it not refer to his set- 

ting up his Kingdom in the world, when he should 

manifest himself by his spirit to his servants, who 
were his mighty angels? And the judgment and 

condemnation of the wicked, does it not mean that 
judgment which is set up in every man’s mind by 
his divine spirit; in which all wickedness is con- 

demned, and all wicked men have to receive ac- 
cording to their works, the fruit of their rebellion, 
so long as they continue in rebellion, whether in 
the present or coming world? Now as you will be 
ready to answer me, that this is not their meaning, 
I will show you why I think it probably is; and the 
following scriptures are one principal cause of this 
idea: Matt. xvi. 27,28. “For the Son of man shall 
come in the glory of his Father, with his angels, and 
then he shall reward every man according to his 
works. Verily I say unto you, there be some standing 
here, which shall not taste of death, till they shall 
see the son of man coming in his kingdom.” Mark 
viii. 38, and ix. 1. “ Whosoever therefore shall be 
ashamed of me and of my words, in this adulterous 
and sinful generation, of him also shall the Son of 
man be ashamed, when he cometh in the glory of 
his Father, with the holy angels.” “ And he said 
unto them, Verily I say unto you, that there be some 
of them that stand here, which shall not taste of 
death, ull they have seen the Kingdom of God 
come with power.” Matthew xxiv. 30—33, “ And 
they shall see the Son of Man coming im the clouds 
of heaven, with power and great glory. And he 
shall send his angels with a great sound of a um- 
pet; and they shall gather together his elect from 
the four winds, from one end of heaven to the 
other. Verily I say unto you, this generation shall 
not pass till all these things be fulfilled.” 

Now these are but few passages out of many, 
which either directly or indirectly inform us (as b 
understand them) that the coming of Jesus in the 
glory of his Father with his holy angels, would be 
immediately after the end of the Jewish dispensa- 
tion, or before the generation should all die, in 
which the blessed Jesus lived in the flesh. 

Now if you cannot believe this, am I blamewor- 
thy for believing the declarations of the plain letter 
of the holy scriptures? Or is it reasonable to call a 
man an infidel, for believing what Jesus Christ and 
his holy prophets and apostles have said ? 

Bui as I have already written more than I pre 
meditated, (although there are many other particu- 
lars which I omit for brevity’s sake) I will conclude 
by giving you a summary statement of my present 
views on the vast subject of our redemption. As 
our good Creator has seen fit to suffer evil to rise up 
among his creatures, and to make its dreadful de- 
vastations, it appears to me he has always deter- 
mined to bring it to an end, 

I understand furthermore, that Jesus Christ is the 
person appointed to this very work. I understand 





with some of them, as in Matt. xiii. 49, and which 


Jesus to be as near related to al) the children of 
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men as the first Adam, oe the eternal son of God 
also. The first Adam had no father but God, it is 
even so with Jesus. The first Adam was the hus- 
band of the woman, and from whom she was taken. 
The second Adam was the seed of the woman, and 
husband of the church, which I hope will ultimately 
be ail mankind. This glorious person, who in due 
time was made flesh, or the seed of the woman, I 
understand to be the manifestation ef God, as light 

And this idea is cor- 
s of both testaments. 


is the manifestation of fire. 
roborated by the scriptures 


The coming of Messiah for this glorious work 
was foretold by all the prophets of Israel, 


who lived 
prior to his coming. And I understand them to 
foretell the whole of the time of Messiah’s reign or 
the gospel dispensation, including man’s probation, 
whether in this or the coming world, to be a day of 
judgment, or the day of judgment which is so often 
mentioned in the New Testament scriptures. 

I understand that the day of judgment, or the 
reign of Jesus commenced at the close of the Jewish 
dispensation, and will continue until he has sub- 
dued all things unto himself. 

I understand that (although I hope that God has 
determined to gather together in one all things in 
Christ) men are moral agents; that is, they have 
trom the Lord a full power of choice in things per- 
taining to life, and salvation, and religion; that 
those who believe in Christ, submit to him and live 
as his divine spirit (which I believe is, a measure of 
it, in every man) directs and governs them, are 
already saved from their sins by it. While those 
who live in rebellion against the spirit of Christ, 
are damned or condemned, already ; and now have 
indignation and wrath upon them; and must re- 
maiu in that state, whether in this or the world to 
come, until they leave off their rebellion and sub- 
mit to Jesus. And I think that true faith leads me 
to hope that the lovely person Jesus Christ, is pos- 
sessed of such infinite patience, that he will never 
finally give up one of them, but suffer long with 
them, either in this, or the coming world, until 
every poor rebel is worn out, and sick of his own 
rebellion; or antil divine vengeance hath executed 
the very last mite of that punishment, which it re- 
quires of those who tread the blood of the covenant 
under foot. Reign, sweet Jesus, reign triumphantly, 
until thou hast subdued all things to thyself: and 
never leave, O mighty Conqueror, one of our poor, 
wretched race, in the chains of Satan, until all shall 
realize the sweets of thy nature, and the equity of 
thy government, and sing the praises of their Crea- 
tor and Redeemer in one eternal acclamation in the 
highest heaven. 

I request the patrons of the Intelligencer, who re- 
side in the before-named counties, to offer the loan 
of the numbers which may contain this communica- 
tion to their neighbours, if they have any near 
them who are of the classes I have particularly ad- 
dressed. SAMUEL HUTCHINSON. 

Buckfield. Sept. 9, 18 

P.S. I should not have thought my present 
views could have been a matter of so much surprise 
to my friends as they at present appear to be ; when 
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GOSPEL HERALD. 


it may be remembered thai | always believed, ap,; 
preached publicly, that God and Jesus Christ, st), 
in a never-ceasing desire to bring back all fajley 
nature and creatures, to their first glorious state, s 
that the change in my views is simply this—iha; | 
used to think God’s will in this thing would neye, 
be done, whereas it now seems to me, according + 
the scripture prophecies, that his W1iL1, wil! yj) 
mately be accomplished. 

Neither may any body expect to hear from mp, 
(if it is God’s will I should live to preach hereafter, 
“a testimony contrary to what I have preached, thes: 
many years; as I now tell you, that [ believe the 
doctrine I have heretofore preached, 
truth. 


is eternal 
S. H. 
——fe-—__— 
FOR THE GOSPEL HERALD. 

Mr. Editor—A writer in the “ New-York 0 
server,” over the signature of “ Philodemus,” js 
published a series of numbers on “ future existence, 
none of which have been seen by the writer of this 
article except the last one that has appeared, “ No, 
xv.” on the article Gehenna, which is deemed too 
important to pass unnoticed. I propose to give ty 
number to vou entire, interspersed with a few com 
ments, that your readers may see that I have » 
misrepresented the author, Philodemus, and als 
that they may see to what miserable subterfuge: 
our religious opponents are resorting, and what th: 
would give us for divine authority ! 


“FUTURE EXISTENCE. 

Annihilation were a privilege ; 

To be no more an eligible cure ' 

But ah! the truth of God forbids the boon— 

Justice and Truth combine to fix their state 

Immortal and tormented ; endless doom, 

Sentence of horror! can it be the truth 7— 

Ask God :—He knows the prison he has mad« 

The proper turpitude and meed of sin, 

The sins of men and all the sum of thing mS 5 

Ask him! his words are necessary truth. 

ANON. 
To whom, I ask, would annihilation be a priv 

lege >—And why should any one choose it, even 1! 
God did not forbid it, imless lod has given us at 
existence which is worse thn none? Death re- 
lieves man, as well as all other animals, from ail the 
ills of lite—and who, where, or what, is that Demoy 
horrible and malignant! that will give to man an 
immortal existence, merely for the sake of torment 
ing him? Neither Truth nor Justice requires such 
a state; and well may it be called a “sentence vo! 
horror!” or a horrible sentence!!! Such a state 
would be infinitely worse than none, and to suppose 
that God will give it, is only to suppose him capable 
of being infinitely cruel! God forbid the blasphe- 
mous thought ! ! The words of God, indeed, “are 
necessary truth ;” and we should feel truly grateful 
to him, that he has given to us—(for the wisdom ol 
God is without partiality,) to all men—* eterna! 
life, and this life is in his Son.” 1 John vy. 11. 


No. X\ 


“Tn commencing a survey of the instances, in 
which the word hell in our version of the New Tes- 
tament has Gehenna for its original, it may be 
proper to refresh the mind of the reader with an au- 
thentic definition of that terrible word. We extract 
the following from Robinson’s Wahl, a Greek and 
English Lexicon of the New Testament that has 
just appeared, from the Codman Press, Andover, 
Mass.—a work of deserved celebrity as original, 
and as translated by our very learned and promising 
young countryman, the .4ssistant tmstructor in the 
Department of Sacred Literature at Andover, 4 
most valuable accession to our clerical libraries. 
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fhe definitions and authorities, cited in No. IV. of | fire-stove, in which they burned their children to 


-< series, will be found upon comparison to receive 
apport from the present citation. There is, how- | 
over, no critic of respectability whose suffrage is not 
yarmonious; and no word of importance in the 
\.w Testament, the science of which, in its mean- 
~~ its history aud its uses, is more certain and 
emoustrable. There are few more momentous!” 


Lexicons are convenient things enough, so far as 
‘yey state facts, and appeal to their authorities for 
che trath of them; but when they state the mere 
ipse dixit of the author, or compiler, they are of no 
more authority than the sources from whence they 

roceed. They are of no use whatever (more than 

, matter of convenience) to the learned. The 
earned ake Lexicons, for the benefit of the un- 
earned, but the Jearmed never go to them for in- 
struction; but they go to the materials from which 
the Lexicons are, or else ought to have been made. 
if Mr. Robinson had enclosed in brackets, his own 
ditions to the work he professed to translate, we 
should have had some criterion whereby we could 
have distinguished him from his learned author, 
Wahl; but as he has not, although he acknowledges 
that he has made some additions, the Lexicon, after 
all, is of no higher authority than the Andover 
school! The reader, however, will be able to distin- 
cvish what he states, as matter of fact, from what he 
stales as matter of opinion: and whether it be his 
own opinion, or that of his learned author, it is a 
matter of no consequence to us. Here follows his 
explanation of the word in question. 


“Gehenna, i. e. the fires of Tartarus, the place of 
punishment in the infernal regions. It properly 
signifies the valley of Hinnom, a valley just south of 
Jerusalem, runaing westward from the valley of the 
Cedron, well watered, and in ancient times most 
verdant and delightfully shaded with trees. It was 
here that the idolatrous Israelites established the 
worship of Moloch, under the form of a brazen 
image, having the face of a bull; and to this image 
they offered their own children in sacrifice, causing 
them to be consumed in a furnace of fire, into which 
they dropped from the arms of the idol. 1 Kings 
xi.7; 2 Kings xvi. 3, The valley is also called 
Tophet, Jer. vii. 31, from the drums which were 
beaten to drown the cries of the victims. After the 
captivity, the Jews regarded this spot with abhor- 
rence on account of the abominations which had 
been practised there, and following the example of 
Josiah, 2 Kings xxiii. 10, they threw into it every 
species Of filth, as well as the carcasses of animals, 
the dead bodies of malefactors, &c. To prevent 
the pestilence which such a mass would occasion if 
left to putrefy, constant fires were maintained in the 
valley in order to consume the whole; and hence 
the place received the appellation, Gehenna of fire. 
By an easy metaphor, the Jews, who could imagine 
no severer torment than that of fire, transferred this 
name to the infernal fire, to that part of Hades, in 
which they supposed that demons and the souls of 
wicked men were punished in an eternal fire.” 


The first assertion, “the fires of Tartarus, the 
place of punishment in the infernal regions,” I 
take to be the opinion of Mr. Robinson; but if it be 
the opinion of Mr. Wahl, it isno better. It is made 
without any authority from the scriptures; nor can 
there be the least authority produced in favour of it 
which is entitled to the least possible credit. If such 
authority can be found, let it be shown. The very 
following clause contradicts it. “It properly signi- 
fies,” &c.—to which there is no objection, except I 
should rather conclude with Parkhurst, that the val- 
ley itself was called “ the valley of Tophet, not from 


Moloch.” WHence savs Parkhurst, “fo the N. T. 
Pesvve tw rupec, A Gehenna of fire, Matt. v. 22, 
does, | apprebend, in its outward and primary sense, 
relate to that dreadful doom of being burnt alive tn 
the valley of Hinnom.” ‘To this same purpose, we 
have also, the opinion of Dr. Clarke, who says, in 
his notes on Matt. v. 22, “There are three hinds of 
offences here, which exceed each other in their de- 
grees of guilt. Now, proportioned to these three 
offences were three different degrees of punishment, 
each exceeding the other im its severity, as the of- 
feuces exceeded each other in their different degrees 
of guilt. Ist. The judgment, the council of twenty- 
three, which could inflict the punishment of strang- 
ling. 2dly. The Sankedrim, or great council, which 
could inflict the punishment of stoning. And S3dly. 
the being BURNT ALIVE in the valley of the Son of 
Hinnom. Tuis APPEARS TO BE THE MEANING OF 
THE PASSAGE.” 

But the idea that the Jews, “ who could imagine 
no severer torment than that of fire, transterred this 
name, by an easy metaphor, to the infernal fire,”— 
either in Hades or any where else, rests on no au- 
thority whatever, Our self-styled orthodox clergy 
are trying very hard to make out such a transfer, 
but they will most assuredly fail in the attempt, as 
they have already failed in their attempts to make 
out a future state of torment in another world from 
the words sheol and hades, 

But our author says, 


“The grand fact is, that Jesus Christ used the 
word in his preaching, according to the current im- 
port, and thus put the sanction of his infallible au- 
thority on its received signiiication, in regard to the 
punishment of the future state. It is this fact that 
identifies the Jewish usage of the word, with the 
doctrine of Christianity: it is this tremendous fact 
which makes the word of such overwhelming force 
in our religion. 

“Whosoever shall say, ‘ Thou fool,’ shall be in 
danger of hell fire. Matt. v. 22. 

ol would render the latter part of the passage 
thus, shall be obnoaious fo the Gehenna of fire : i. e. 
he is exposed in legal desert to eternal punish- 
ment in hell. 

“The meaning of the Saviour is obvious. The 
only question is—but there is no question. I will 
not honour the poor resource of infidelity ! It is the 
saying of Jesus Christ! If we deny him, he also will 
deny us: if we believe not, yet he abideth faithful : 
he cannot deny himself. 2 Tim. ii. 12, 13,” 


Let Philodemus, or any one else, produce the 
law of God, which requires * eternal punishment in 
hell;” and then, and uot till then, we will admit 
the correctness of his inference. But we challenge 
him, and we do it fearlessly; yea, we might defy 
him to produce such a law! It does not exist. 
There is nothing like it between the two lids of the 
Bible. But what powerful reasoning we have to 
contend with! “The only question is—but there is 
no question.—infidelity !’—Ouf! Je n’en puis plus! 

Philodemus proceeds, 


“4nd if thy right eye offend thee, pluck it out, and 
cast it from thee: for it ts profitable for thee that one 
of thy members should perish, and not that thy whole 
body should be cast into hell. .4nd if thy right hand 
offend thee, cut it off, and cast it from thee : for it is 
profitable for thee that one of thy members should pe- 
rish, and not that thy whole body should be cast inte 
hell. 29, 80. 

“These three instances occur in the sermon on 
the Mount, which deists profess to love so well and 
to admire so much, and to except—so charituble— 





the Hebrew word signifying a drum, but, from the 


from their general invective against Christianity.” 
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Now, what does Philedemus find in this so very 
terrible ? Surely he does not understand it literally ; 
or if ke does, neither he, nor any one else, has com- 
pled with the requisition: for we presume that P. 
fias still two eyes and two hands! Deists, then, may 
still have as charitable au opinion of Christ’s sermon 
on the Mount as ever, notwithstanding the above 
text in it. [tis similar to the one following. 


“and fear not those who kill the body, but are not 
able to kill the soul: but rather fear him who ts able 
to destroy both soul and body in hell. x. 28. 

“These words are part of the official charge of 
the Saviour to his first ministers, the twelve apos- 
tles, at their inauguration. They are in their spirit 
applicable to all disciples ; but specially and origin- 
ally applicable to ministers of the Gospel. 

“A Rides salist (if the episode may be pardoned ; 
it contains a known fact) once in conversation with 
a private Christian, told him, in exposition of this 
verse, that the original meant grave, and the purport 
of the sentence was that God would inflict some 
miraculous temporal judgment. “Indeed,” said his 
auditor, who made no pretension to classic skill, 
“that seems incredible: for first, it does not appear 
how ‘both soul and body’ can be destroyed in the 
grave; and second, it is very obvious that the Sa- 
viour meant to inculcate the fear of God alone, as he 
who could alone destroy both soul and body ; but if 
the whole sentence refers mainly to the grave, I see 
not why it were not proper to interpret it—be afraid 
of the sexton and the grave digger !” 

Let Philodemus give us the name of “a univer- 
salist” who has thus exposed his ignorance, and the 
time and place of this “ conversation ;” and until 
he does it, I, for one, shall consider it a base fabri- 
eation, to help him on with what he had no scrip- 
ture authority to prove. 

Only keep in view what the word gehenna 
*“ properly signifies,” according to the learned au- 
thor produced by P. himself, and there is no diffi- 
culty in understanding every passage where it is 
used. It is impossible that its figurative use should 
be any thing tworse than its literal meaning. Such 
a climax cauaot be found in the whole science of 
letters. When David said, “ The sorrows of death 
compassed me; the pains of hell gat hold upon 
we:” he meant something more tolerable, and less 
terrible than death itself; i. e. literally; for these 
sorrows, and these pains, however severe, did not 
kill him. 

Although it seems hardly necessary here, yet 1 
have promised to give the whole of the number be- 
fore me. 


“ind if thine eye offend thee, pluck it out, and cast 
il from thee : it is better for thee to enter into life with 
one eye, rather than having two eyes to be cast into 
hell-fire. xviii. 9. 

“ This text is the parallel of two in the sermon on 
the Mount. Jesus never used repetition for want of 
thought! but he often repeated these solemn admo- 
nitions. Would that all his professed ministers 
were sufficiently prudent to imitate their master ! 

“Wo unto you, Scribes,and Pharisees, hypocrites ! 
Sor ye compass sea and land to make one proselyte : 
and when he is nade, ye make him two-fold more the 
child of hell thaa yourselves. xxiii. 19. 

“This denunciation is so awful and so intelligi- 
ble, that we obtrude no commentary. The chapter 
in which it occurs is one continuous manifesto and 
menace of the vices of the clergy of that age. Their 
professional ambition and pomposity, their affecta- 
tion of state and worldly honour, “ and to be called 
of men, Rabbi, Rabbi,” their hypocrisy and crime, 
are themes upon which the Son of God expatiates 
with a severity that has no parallel! 





“Ve serpents, ye gencration of vipers, how can ye 
escape the damnation of hell ? ? 

“This is plainness! how impartial and fearless 
is this constituted judge of quick and dead! how ag- 
gravated and hopeless the condition of his haughty 
hearers! But they belong not to that age alone.” — 


2° 
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On the above, I shall only remark, 1st. It appears 
that Christ used the word Gehenna, in all his public 
preaching, of which we have any account, but 
barely seven times, even according to Matthew: 
four times, according to Mark, once according 
to Luke; and John does not inform us that he 
ever used it at all: but if a modern orthodox 
preacher were to use the word hell, not more 
than seven times in one sermon, he would be 
thought quite moderate. 2dly. What can be 
the meaning of the words vow yeewvms @ son of 
Gehenna, unless it be one that deserves to be burn: 
alive in the valley of Hinnom? It is the same as jj 
we should say, There goes a child of the gallows— 
we should undoubtedly mean, There goes a person 
who deserves to be hung! 3dly. The Jews of thar 
generation did suffer a punishment, if possible, more 
intolerable than that of being burntalive. And jj 
similar judgments are reserved for those who are 
compassing sea and land to make proselytes, who 
are tenacious of small things, but neglect the weigh 
tier matters “of judgment, mercy and faith,” who 
can help it? Let those whoare guilty, beware. 


“INFERENCES. 

“14. The doctrine of elernal perdition is taught in 
the Scriptures, just as clearly as human Janguag 
can contain it! and is just as certainly the truth of 
God, as it is certain that Jesus Christ was no im- 
postor. 

“2, The genius of christianity has nothing to do 
with temporizing, with squeamishness, servility, o1 
fear of man; with affectation, cant, or enthusiasm. 
It is courageous, composed, impartial ; a system of 
“truth and soberness.” 

* 3. How dreadful to be stupid in the things of 
religion! what has God revealed about the desert 
and the dangers of the impenitent ? many know— 
with whom it is all practically nothing! What wil! 
be their end ? 

“Tf not so frequent would not this be strange ? 

That ‘tis so frequent, this is stranger still. 
PHILODEMUS.” 
COUNTER INFERENCES. 

1. The doctrine of eternal perdition is taught iv 
a Lexicon printed at Andover, (Mass.) just as clearly 
as human language can contain it! and is just as 
certaiuly the truth of Calvinism, as it is certain that 
John Calvin was in any way accessory to the burn- 
ing of Servetus ! 

2. “To the law and to the testimony: if ther 
speak not according to this word, it is because there 
is no light in them.” Isa. viii. 20. 

3. “La folie des insenses est toujours folie.” 
Prov. xiv. 24. ALETHES. 

—~p>—- 
# 4 CAUTION. ff 

All persons are hereby cautioned not to pay money to I” 
Lawrence, the former carrier of this Paper, on account o} 
the editor; nor to place any confidence im him unless npon 
their own responsibility ; as the said P. Lawrence is not, 
has not been for some time past, neither will be, employed 
by the editor of this paper, in any shape whatever. 

New-York, January 14, 1826. 
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